The Self of Matter and the Self of Spirit can never meet. One of the twain must 
disappear; there is no place for both. 


Alas, alas, that all men should possess Alaya, be one with the Great Soul, and that, 
possessing it, Alaya should so little avail them ! 


Behold how like the moon, reflected in the tranquil waves, Alaya is reflected by the 
small and by the great, is mirrored in the tiniest atoms, yet fails to reach the heart of 
all. Alas that so few should profit by the gift, the priceless boon of learning truth, the 
right perception of existing things, the knowledge of the non-existent! 


—VOICE OF THE SILENCE. 
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SUBSTANCE. 


S'the word implies, ‘‘substance”’ is that which underlies or 
stands under. That which substance underlies, or stands 
under, is the manifested universe. 

The word, ‘‘ mulaprakriti,’’ as used by the ancient Aryans, 
expresses its own meaning even more perfectly than our word 
substance. ‘‘J/z/a’’ means root, ‘‘Prakritz’’ nature or matter. 
Mulaprakriti is, therefore, ¢ha¢ origin or root from which 
nature or matter comes. It is in this sense that we use 
the word substance. 

Substance is eternal and homogeneous. It is the source 
and origin of all manifestation. Substance has the possibility 
of identifying itself with, and of thereby becoming, con- 
sciousness. Substance is not matter, but the root from which 
matter springs. Substance is never manifest to the senses, 
because the senses cannot perceive it. But by meditation on 
it the mind may pass into the state of substance and there 
perceive it. What is perceived by the senses is not substance, 
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but the sub-divisions of the lowest motion from substance, in 
their various combinations. 

Throughout substance consciousness is ever-present. The 
ever-present consciousness in substance is self motion. Self 
motion is the cause of the manifestation of substance through 
the other motions. Substance is always the same, as sub- 
stance, but is translated through universal motion into spirit- 
matter. Spirit-matter is atomic. Spirit-matter is the begin- 
ning of universes, worlds, and men. Owing to the interac- 
tion of the motions spirit-matter is translated into certain 
states or conditions. The one substance becomes two, and 
this duality prevails during the entire period of manifestation. 
From the most spiritual to the most material on the down- 
ward arc of the cycle, then back to universal motion. 

Spirit-matter constitutes the two inseparable opposites, 
or poles, present in all manifestations. In its first remove 
from substance spirit-matter appears as spirit. Its seventh 
remove outward or downward is our gross matter. Matter is 
that aspect of substance, which is moved, moulded, and 
shaped by that other pole of itself which is called spirit. 
Spirit is that aspect of substance which moves, energizes, and 
shapes that other pole of itself which is called matter. 

In its outward or downward motion that which was sub- 
stance, but which is now the duality spirit-matter, is impress- 
ed, and given direction, impulse and destiny, from the lower 
kingdoms up to man, by synthetic motion. Ifspirit-matter is 
then equally balanced it identifies itself with self motion, 
which is the highest expression of conscious substance, and is 
immortal, substantial, and divine. If, however, the mind or 
analytic motion fails to become balanced and identified with 
self motion, it is again and again whirled through the con. 
stantly recurring periods of involution and evolution. 

Each body or form is the vehicle to the principle above it, 
and is in turn the informing principle to the body or form 
below it. Spiritual development consists in the transforming 






































SUBSTANCE. 387 


of matter from the lower to the higher degrees ; each vesture 
being a vehicle for the reflection or expression of conscious- 
ness. ‘The secret of attainment is not in building up and 
becoming attached to bodies or forms, but in valuing the 
vehicle only as a means of attaining the final object of all 
effort—consciousness. 

Consciousness is in no way different in a lump of clay than 
in a saviour of the world. Conciousness cannot be changed, 
because it is changeless. But the vehicle through which 
consciousness is expressed can be changed. So that matter 
in its physical state and form would not be capable of reflect- 
ing and expressing consciousness as would the vesture of a 
Buddha or a Christ. 

Universes come and go as the days in limitless time, in 
order that matter may be worked up from the most simple 
and undeveloped state to the highest possible degree of in- 
telligence: from a grain of sand ora nature sprite, to an 
archangel or the universal nameless Deity. The sole pur- 
pose of the involution of substance as spirit-matter into 
form, and of the evolution of spirit-matter to substance is: 
the attainment of Consciousness. 





It is a psychologic principle that while we hold an idea, 
it will infuse into our very blood, ferment, and become an 
element of our being—“bone of our bone and flesh of our 
flesh.”” But when we talk it loosely to others, it passes from 
us and is ours no more. Hence, while a truth is new to us we 
should hold it in silence, as the pregnant woman retains her 
immatured offspring; and when the gestation is fully accom- 
plished it will reveal itself fully formed. Indeed, the more 
interior the truth the less inclination we have to discourse 
about it.—A. W. 





THE SYMPOSIUM OR BANQUET. 
PLATONIC LOVE. 
By ALEXANDER WILDER, M.D. 
(Continued. ) 


By the assistance of the Divine Light Plotinos often raised himself by 
his conceptions to the First God who is beyond all, and by employing 
for this purpose the paths narrated by Plato in The Banquet, the Supreme 
Divinity became manifest to him, who has neither form nor ideal shape, 
but is established beyond Mind and everything of mental quality.—Por- 
phyrios. 


T now comes to be the turn of Sokrates. In all social 
entertainments he is the last, and completes the series of 
discussions with the moral and the final exegesis. Phzdros 
with his enthusiasm, Pausanias verbose and attempting to 
justify abnormal relations, Eryximachos endeavoring to place 
love on a scientific foundation which Aristophanes supple- 
ments by a bizarre theory of original creation, and Agatho 
aglow with eloquence, are all brought face to face with the 
severe scrutiny of this master of ethics and reasoning. 

“All the earlier speeches,’ says Professor Jowett, “‘em- 
body common opinions colored with a tinge of philosophy. 
They furnish the material out of which Sokrates proceeds to 
form his discourse, starting, as in other places, from myth- 
ology and the opinions of men. From Phezdros he takes the 
thought that love is stronger than death; from Pausanias, 
that the true love is akin to intellect and political activity ; from 
Eryximachos, that love is a universal phenomenon and the 
great power of nature; from Aristophanes, that love is the 
child of want, and is not merely the love of the congenial or 
of the whole, but (as he adds) of the good; from Agatho, 
that love is of beauty—not, however, of beauty only, but of 
things of beauty.” In short, our philosopher has in this way 
brought to view the current notions of his time and proceeds 
to deal with them. 

Agatho has finished his speech and has received acciama- 
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tions from his audience. Sokrates adds his praise with the 
usual irony. He professes to be afraid of following, since 
Agatho has spoken so well. “Who,” he asks, “who would 
not have been struck with the beauty of the nouns and verbs?” 
It reminded him of Gorgias, he adds, and not having himself 
similar power of expression he is ready to run away for 
shame. Then, too, he has blundered again. In consenting to 
praise love he had supposed that in doing so one should make 
things that are true the basis of his eulogy, and then that what 
was to be spoken would be the selecting of these and present- 
ing them in a becoming manner. But it appears instead that 
it is the way to attribute the greatest and best qualities to the 
subject of the praise, whether these be true or untrue. He 
does not know how to do this. 

Phzedros consents that he shall treat the matter in his own 
way. Sokrates begins accordingly to interrogate Agatho. “Ts 
love a loving of an object, or a loving of nothing,” he asks. 
He is answered that it is the loving of a real object. He then 
enquires whether that loving is not a desire for that object; 
and also, whether desire is not a wish for an object that is 
not actually possessed. Agatho acknowledges this to be the 
case. Sokrates then reminds him, that in his discourse he 
had declared that it was in accordance with the love of beauty 
that the gods had arranged all things, for there can be no 
loving of deformed things. Accordingly if love is only the 
loving of an object that is beautiful, and at the same time the 
desiring of that of which it is in want, then love itself is not 
beautiful. And if things that are good are also beautiful, 
then love is in lack likewise of the things that are good. 

Having in this manner confused Agatho with his own rea- 
soning, and disclaiming any credit fer himself, Sokrates re- 
lates what he had been told of love by a woman renowned 
for wisdom, Diotima Mantinike.t She had refuted him with 





* Writers seem to have made free with the reputation of this woman. 
Internal evidence, however, seems to rebut all unworthy statements. She 
is said to have been a ministrant of the temple of Zeus Lynkzos in Arkadia. 
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arguments similar to those with which he has just employed 
with Agatho. He had himself described Eros or Love as a 
divinity beautiful and good, and she replied that by his own 
reasoning Eros was neither. Yet what is not beautiful, she 
argued, is not necessarily ugly nor is that which is not good 
to be accounted as bad. It is in analogy to the relation of in- 
telligence and ignorance. It is possible to have a correct 
opinion, without the ability to give a reason to support it, and 
such a condition is by no means one of ignorance. So, too, 
Eros, the genius of Love, though not good and beautiful is 
not ugly and bad. As the gods are blessed and beautiful, it 
follows that Eros is not a god. “Even you,” she says to 
Sokrates, “you do not consider Eros as a god.”’ Sokrates ask- 
ing what she meant in her former analogy, that he is a 
being ranging between mortal and immortal, she explains: 
“He is a great demon.” 

“The whole demonian race constitutes a class between 
mortal and immortal,’ she declared. It interprets and trans- 
lates to the gods the supplications from human beings and to 
human beings the messages from the gods ;—those from men 
consisting of petitions and ofterings, and those from the gods 
being their responses to the prayers and sacrifices. Being in 
the middle rank between the two it makes complete the connec- 
tion between them, and so unites the whole of them in itself. 
Through this race of demons there exists the whole art of 
divination, the technic of Sacred Rites, and likewise of the 





But Proklos describes her as a Pythagorean. She is said to have stayed 
the Plague at Athens ten years. Her designation appears to be significant 
of her character: Dio-tima, honored of Divinity, and Manti-niké, the 
victorious inspired one. Ficino, however, read the designation as Mantike, 
an inspired woman. 


*The later philosophers classified the superior races as gods, demons, 
demigods, and souls. The demons were supposed to have charge of the 
oracles, and so divining was particularly their function. They were also 
regarded as the guardians of human beings, as genuises or inspirers of 
gifted men. Some were described as good—and others as bad. 
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matters relating to sacrifices, initiations, white and black 
magic.* For a god is never mingled with human nature, but 
through this intermediary race there is all companionship and 
communication from the gods to human beings both when 
they are awake and when they are asleep. The individual who 
is skilled in these matters is demonian or divinely gifted; but 
he who is simply wise in some other affair, whether in the arts 
or in certain handicrafts, is only a craftsman. Demons are 
many and of ali kinds, and Eros, the genius of love, is one of 
them. “But what of his father and mother?’ To this ques- 
tion Diotima answers by repeating an ancient myth describ- 
ing his father as Poros the Son of Metis, and genius of 
Plenty, and his mother as Penia, the demon of Want. So he 
partakes of the qualities of both these parents, always in need 
and yet richly endowed with wit and understanding. He be- 
gan life when Aphrodite, the goddess of love and parenthood 
came into existence, and he is attached to her because she is 
beautiful. His fortunes are like his parentage. He is al- 
ways in want and distress, like his mother: always planning, 
always in some intrigue, full of resource, at times a philoso- 
pher, neither mortal nor immortal, alive at one time and dead 
at another and then again alive. As a demon intermediate 
between the gods and humankind he is likewise in the middle 
between being wise and lacking wisdom. No god desires to 
become wise, for the gods are always wise; and no one desti- 
tute of wisdom cares to become wise, because an individual 
who is neither beautiful, good nor wise seems to himself never- 
theless abundantly sufficient in these respects, and does not 
desire what he fancies that he does not want. As wisdom is 
the most beautiful of all things Eros as loving the beautiful 
is a philosopher or lover of wisdom, and therefore intermediary 
between the wise and unwise. “All this,’ Diotima adds, “‘is 
because he has a father who is wise and wealthy, and a mother 
always in want.” 





*PLutarcH: Defect of Oracles, 10, 13, 14. 
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The discourse now becomes more direct. Love, it has 
been agreed by both, is a desire to possess objects that are 
intrinsically beautiful. Then putting the good in place of the 
beautiful, the lover who comes into possession of those which 
are good will thereby be fortunate and happy. Nevertheless, 
though men wish and even long to be in possession of objects 
that are good, all men are not considered as being in love. 
This apparent paradox Diotima explains to be because one 
form of loving is designated as Love, and the other forms are 
called by other names. Thus, some are eager to acquire 
money, others are fond of gymnastic learning, and others de- 
sire wisdom: yet none of these are called “lovers.” 

It has been said that individuals who are in love are in quest 
of the other half of themselves. “But it is my conviction,” 
she remarks, “that a person does not love the half or whole of 
anything, unless it happens in some way to be good. Men are 
willing to let their feet and hands be cut off if these limbs seem 
to them to be evil.” 

Speaking comprehensively with the argument, she remarks 
that the desire is that the good shall be forever present to the 
individual and the earnestness and vehemence with which it is 
pursued, is what is called love. The securing of this aim and 
purpose is accomplished by procreation. All human beings 
contain in themselves the rudiments of offspring, both as relates 
to body and to soul. On coming to adult age our whole being 
is eager for procreating. This is a divine matter, for procrea- 
tion is the implanting of that which is immortal in a mortal 
creature. This may not take place where there exist repug- 
nance and incompatibility. Hence Beauty is the arbiter of 
destiny and the Ejileithyia* that presides over the introduction 
into the world of generated existence. On the other hand, 
when the individuals are not in harmony the influences are 
unpropitious and the results are ill. Hence Love is not simply 
a desire for the beautiful and what is attractive, but it is also 





*A goddess of childbirth; said also to be the goddess of the Moon: 
Lucina. 
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a desire for the producing of offspring, because the birth of 
children is, in a certain sense, the conferring of immortality 
upon parents. It is a necessary inference from this reasoning 
that love is also a desire to be immortal. The mortal nature 
instinctively seeks to be, as far as this is possible, always in 
existence and immortal. This is true even in the case of wild 
animals. They become cestruant, rear progeny, risk death in 
their defense, and feed them even when themselves ready to 
perish from hunger. It may be supposed that human beings 
do this, because of being endowed with reflective faculties; 
but in such case how came wild animals also to be so loving? 
It must be because the mortal nature is seeking to become, as 
far as possible, perpetually existent and beyond destruction by 
death. It is able to effect this by means of the bringing of a 
new generation into existence. This is the leaving of a new 
being in place of the old. To illustrate: an individual from 
childhood to older years is spoken of as the same person. 
Though he does not possess the same conditions in himself 
all that period, this is not taken into account. Yet in relation 
to them, he is all the time changing, and becomes a new being 
in regard to hair, flesh, bones, blood, and in short the entire 
bodily structure. Nor is this the case with the body only. 
With the soul also the habits, moral qualities, opinions, desires, 
pleasures, pains, fears, never continue the same to any one; 
some unfold into existence, and others fade away. It is the 
same likewise in regard to particular branches of knowledge, 
but every form of knowledge is affected in the same way. 
What we call “practicing” is itself an intimation that the 
knowledge itself is going from us. For forgetting is the de- 
parting of knowledge; but practicing is the implanting of a 
new recollection in place of what is passing out, and it pre- 
serves the knowledge so that it seems to be the same. It is 
in this way that every thing is preserved that is mortal. This 
does not mean that the structure is always the same in every 
respect, as the Divine Essence is, but that which wears out and 
grows old becomes another new being such as it was itself. 
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“By this instrumentality,” says Diotima, “that which is 
itself mortal is enabled to partake of immortality, both in re- 
gard to body and in other respects. But this is not per- 
missible in any other way. It is not to be wondered at, there- 
fore, if every thing in the realm of nature honors and reveres 
its own offspring; for this earnestness and love are for the 
sake of being thereby made immortal.” 

Of such a character, she affirmed, is the love of glory. 
Men will run the risk of all kinds of danger, even to a greater 
degree than for their children, will spend their property, un- 
dergo labors, and even die. Alkestis, Achilles and Kodros 
would hardly have sacrificed their lives if they had not thought 
that the remembrance of their worthy actions would remain 
forever. For an analogous reason those individuals who are 
procreative in the corporeal sense devote themselves to women 
and are given to love-affairs in the hope of obtaining in this 
way immortality, remembrance and happiness. But there are 
more who are procreative as relates to matters of the soul. 
They have intelligence and moral worth for their offspring. 
Poets are examples of this character, and so likewise are crafts- 
men who display inventive skill. But the greatest and most 
admirable kind of intelligence is that which is employed in the 
wise managing of the affairs of commonwealths and of house- 
holds. This is termed administrative ability and justice. 

When an individual, who is endowed with a divine quality 
of soul, teems with these virtues, he desires as he comes to 
adult age to be a parent and seeks accordingly a beautiful 
object for his purpose. If at some time he meets with a 
soul that is at the same time beautiful, noble and ingenious, 
he gladly allies himself to that person in whom the excellencies 
of body and soul are thus united. He seeks by frequent dis- 
course to instruct the beloved individual in regard to upright 
action, and what a good man ought to be and do. By becoming 
attached in this way to a beautiful person and associating with 
him in intimate companionship, he generates and brings forth 
that which he has been teeming and which is now present, that 
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which is held in recollection. Thus he brings out in joint 
union with the other into active life what they have produced 
together. Such individuals cherish a firmer friendship and a 
more intimate communion of feeling, than what is incited by 
children. For in fact they have children that are more beau- 
tiful and that are immortal. Every one would prefer that 
such children should be born to him rather than those of the 
mere human kind.° 

“There are many among the Greeks and other peoples who 
have performed noble achievements and become parents of 
every kind of virtue,” says she, “and many of the Sacred 
Rites have been established in their honor as to divine beings 
on account of such progeny. But such Rites are never cele- 
brated in honor of any one on account of his human off- 
spring.” 

Following the analogy of the procedures at the Eleusinia, 
Diotima now proceeds to set forth the Supreme Love. “In 
these Lesser Rites of Eros you may have been duly instructed,” 
she remarks, “but the Perfective Rites, the Epoptika or Be- 
holding, in respect to which these are observed if the indi- 





*Close personal friendships between individuals were common among 
the Pythagoreans. Diodoros the Sicilian historian tells the story of Phin- 
tias, a philosopher of Syracuse, whom Dionysios had condemned to death 
for having been engaged in a conspiracy. Desirous to arrange his affairs, 
he asked permission of the tyrant to go home for that purpose. The con- 
sent was granted on condition that some other individual would go to 
prison in his place and incur the risk of being put to death. Damon, his 
friend, at once complied with the requirement, and when the time for exe- 
cution came, he was led out to suffer the penalty. But Phintias, who had 
himself an appreciation of philosophy, at once remitted the sentence. The 
love of Patroklos for the youth Achilles incited that chieftain to revenge 
his death, his own life being forfeited in consequence; and the affection 
of AZneas and “fidus Achates” is commemorated by Virgil. A notable 
example is also presented in the First Book of Samuel, when Jonathan 
the King’s Son becomes attached to the youthful David, and risks his own 
life to protect him. Hence the plaintive chant of David: “I grieve for thee, 
O Jonathan my brother: thy love for me surpassed the love of women.” 
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vidual follows up the matter rightly, I do not know whether 
you can be of the number.® I will tell you then,” she says, 
“and I will hold back nothing that you desire to know. En- 
deavor on your part to keep up with me as well as you can. 
It behooves the individual who aspires to engage in this mat- 
ter in the proper way to begin while young to fix his attention 
upon human beings who are beautiful and worthy; and, in- 
deed, if his adviser’ instructs him properly, he will become 
attached to one person and under that incentive will originate 
admirable conceptions. Afterward he should consider that 
beauty which is manifest in one human being is cognate to 
beauty in another, and if it suits him to pursue what is beauti- 
ful in regard to form, it is sheer folly and want of understand- 
ing if he does not perceive that beauty in all human beings 
is one and the same. Upon duly considering this he will be- 
come a lover of all beautiful human beings. He will relax 
the violence of his love for one, and regard a solitary case of 
beauty to be of less account. After this he will consider 
beauty in souls as more to be prized than that of the body; so 
that if a person is compatible in soul and disposition, even 
though possessing little comeliness of person, it abundantly 
satisfies him to love that person and to ally himself to him, and 
to have conversations with him of such a kind as are of bene- 





*Sokrates was never initiated in the Eleusinian Rites and this fact gave 
edge to the charge of impiety at his trial. In this Dialogue, Plato follows 
strictly their analogy. At the Lesser Mysteries the Rite consisted of a 
“Purification,” and a pig was washed to prefigure the candidate or mystes, 
as being “purged from his old sins.” Five years later he could, if he fol- 
lowed the matter up, be admitted to the next degree—“the Illumination.” 
The exposition which Diotima now gives of genuine Love corresponds to 
this. After this comes the Theama, the beholding of the sublime spectacles, 
in which the candidate or epoptes contemplates the Autopsia or Self-View, 
“beholding the gods.” Plato presents a representation of the interior 
meaning of this in the Phedros. 

"It was the practice with parents of noble rank to place their sons 
under the charge of a guru, governor, or preceptor, for the purposes here 
indicated. Sokrates himself had such charge of the sons of Krito. 
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fit to young persons, in order that the youth may be enabled 
and impelled to perceive the beauty and excellence that are to 
be found in the various pursuits of life and in the regulations 
of society, also to see that all are akin to himself, and to be 
conscious that the beauty of body is of little account. After 
having become conversant with the active employments, he 
is next to be induced to survey the several branches of knowl- 
edge in order that he may also perceive the beauty of knowl- 
edge in its various parts. Thus, now seeing that there is 
beauty in abundance everywhere he will be no longer enslaved 
to that of one individual as when a household servant loves 
solely the beauty of a child, or to that of a man, or of a par- 
ticular employment, and so makes himself of little account, 
and has charge only of affairs of little significance. But on 
the other hand, turning to the wide sea, and contemplating the 
spectacle of beauty, he forms a multitude of beautiful and 
grand speculations and an abundance of conceptions in phi- 
losophy, till having become strong and rich in wisdom he per- 
ceives that there is a superior knowledge which is of surpass- 
ing beauty. 

“Try now,” she continued, “try now to give me your atten- 
tion as closely as you are able. The individual who has been 
instructed thus far in the nature and principles of Love, who 
has likewise beheld the visions of beauty one after another in 
their proper order, and has now come to the completion of the 
Mystic Rites of Love, will on a sudden behold a certain es- 
sence’ wonderfully beautiful. This is the object for which 
all the previous probations were required. In the first place, 
it always is; it neither comes into existence nor dies; it is 
never increased nor does it waste away. Then, in the next 





8Greek, phnusis. In this brief outline Diotima has followed the 
analogy of the Eleusinian Rites. The discourse begins like the Lesser 
Rites with instruction to purify from former error, and now she comes to 
the superior grade the Autopsia or Epoptioka, in which the candidate is 
dazzled with what represents “real being,” the glory of the Ineffable. See 
the Phedros. 
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place, it is never beautiful in this place and ugly in another, 
nor beautiful at one time and not at another, nor beautiful in 
this particular and not in that, nor beautiful to some and dis- 
agreeable to others. Nor will the beauty be a phantasm or 
apparition as of a face, or hands, or anything of which the 
body participates, nor a discourse or some superior knowledge. 
Nor does it exist in anything elsewhere, as in an animal, or in 
the earth or in the sky or in some other place. On the con- 
trary, it subsists perpetually, uniform, a selfhood by itself with 
itself. But while other beautiful objects, all of them partici- 
pating of this beauty after some such manner that they being 
of different nature come into existence and perish, this be- 
comes neither more nor less, nor does it undergo any change. 
When, therefore, any individual who is making his way up- 
ward from the present conditions, begins to have a view of 
that beauty through loving young persons in the right manner, 
he will have almost reached the goal. 

“For truly this is the way to go forward correctly in what 
relates to the service of Eros, whether the person is proceed- 
ing by himself or guided by another. Having begun from 
present conditions with those that are beautiful, to go forward 
and upward for the sake of beauty itself in a manner as though 
making use of these steps or stages, from one to two and from 
two to all beautiful human beings from beautiful human be- 
ings (to beautiful souls from beautiful souls) to beautiful 
employments, from beautiful employments to beautiful sci- 
ence.® From beautiful sciences generally he will come to that 
one superior to them all, which is no other than the Science 
of Beauty itself; and thus he will know what beauty really is. 
In this our present condition of life, if anywhere, it is of vital 
importance to a person who is contemplating beauty itself; 
which, if you chance to behold it, seems to you to be some- 
thing that is not after the manner of a piece of gold, an article 





* At the head of the sciences considered “beautiful” stand Geometry and 
Astronomy. 
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of clothing, or beautiful boys and young persons, which you 
are now affected at beholding and are ready, yourself and 
many others, to gaze upon and to be with always, if it were in 
any way possible, neither eating nor drinking but satiating 
yourselves by only looking upon them, and being with them. 
What, indeed, are we to suppose would happen to the indi- 
vidual if he should behold beauty itself, absolute, pure, un- 
mixed, uninfected by fleshly taints, human foibles, embellish- 
ments of coloring and other mortal trivialities; if indeed, he 
should be able to look upon beauty in its one form, divine of 
itself? Do you think that the life of the man who looks in 
that direction, contemplating the spectacle as he ought and 
abiding with it is a worthless life? Do you not consider in- 
stead, that in this matter it will be for him who sees the 
beautiful as it is to be seen, as though he was not dealing with 
unsubstantial things, that it will be for him alone not to pro- 
duce unsubstantial effigies of virtue, but the true fruits of such 
exaltation as though he was dealing with what is genuine and 
true? Moreover, he who produces and maintains genuine vir- 
tue is sure to be beloved of God, and if such a lot is indeed for 
any other man, he will be himself immortal.” 

“These things,’ Sokrates remarks in conclusion, “these 
things Diotima said, and I was convinced. Now having been 
myself convinced, I am desirous to persuade others that for the 
acquiring of this possession, no one can find an assistant to 
the human nature superior to Love. Accordingly I declare 
that every one ought to honor Eros, and I do myself honor 
everything relating to matters of Love, and assiduously cul- 
tivate them, exhorting others to do the same. Both now and 
always do I praise the power and excellence of Love.” 

When Sokrates had ended his discourse, it is recorded that 
all the company applauded him. He had exalted the subject 
from the lower plane of common opinion, the province of the 
pandemian Aphrodité, to its highest development. He had 
not only praised and honored Love, but had also disclosed the 
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arcana of which Love is the presiding power, setting forth that 
they are in reality the arcana of human nature itself. 

At this point, however, as though to repel from his teach- 
ing every possibility of impure misconstruction, Alkibiades 
is now introduced into the company, drunk and boisterous. 
Sokrates was warmly attached to this young man, admiring 
his comeliness of person, his superior talent and extraordinary 
capacity for great and noble deeds. History records, that all 
these powers were perverted to unworthy ends, and doubiless 
it was for this reason that Plato selected him for the exem- 
plar of the degradation which he himself so intensely loathed. 

The young man takes his place on the couch between 
Agatho and Sokrates. Then perceiving the latter, whom he 
had not observed at first, he proceeds to comment upon him. 
Sokrates entreats not to be exhibited by him in any ridiculous 
or objectionable manner but only to speak the truth. Alkibi- . 
ades begins by comparing him to the figures of Silenos in the 
shops,and the homely Hermz, which on being pulled open, dis- 
closed statues of the gods. He also compares Sokrates to the 
Satyr Marsyas, ugly and repellent in form, but charming every 
one with his melodies. He goes on to say: “When I hear 
Perikles and other superior orators, I think that they speak 
well, but I suffer nothing. But by this Marsyas I am so 
affected that it appears to me that I ought not to live.” 

Having praised him so eloquently the dissolute young 
statesman next calls attention to his extraordinary superiority 
to sensual allurement. He had himself repeatedly attempted 
to entangle him under circumstances where no other man 
would resist, and had been absolutely defeated. Yet Sokrates 
did not cast him off as utterly reprobate and unworthy. They 
messed together during the campaign at Potideza, and when 
Alkibiades was wounded in battle and liable to be captured 
Sokrates rescued him with all his weapons. Afterward 
although himself deserving the highest prize for good conduct 
in the action, Sokrates was more eager for him, and he had 
accordingly received the award. “No one by searching will 














OF gph A = 





PLATONIC LOVE. 401 


find any man approaching near to him,” the young man vo- 
ciferously declares. ‘‘His discourses will appear very ridicu- 
lous at first, for he speaks so that every man who has neither 
skill nor sense will laugh at his words, because of their low 
and vulgar allusions. But when one gets into the inside of 
them, he will find them to possess an internal meaning, and 
then that they are most divine, and most beautiful and extend 
to everything that is fitting to consider who intends to become 
a man at once beautiful and good.” 

In this description we have a fair concept of the internal 
character as well as the apparently gross appearance often ex~ 
hibited in the discourses of Sokrates. He exhibits love in the 
figure of a series of steps or gradations, like the ladder in the 
dream of the young Syrian jacob. There is the “initial love” 
as Emerson styles it with its many signs, modes, fashions, 
piques, reproaches, and caresses, seeking the impossible, that 
being two, there shall still be one. Then also is the “demonic 
love,” in which self-seeking demons draw men to their like- 
ness, and in hot tyranny burning up every other tie; and then 
the celestial love belonging to “the pure realm over sun and 
star.” 

The philosopher defines love accordingly as a longing after 
good, “the beautiful.”” Everyone manifests it according to his 
moral altitude and condition. It devolves upon every indi- 
vidual, therefore, to exercise it in accordance with his state of 
development, worthily and with reference to what is right. 
As he gains in knowledge and perception, he will pass to a 
higher stage and a corresponding field of superior activity. 
What seemed beautiful in the lower plane will be transcended 
by the beauty which is now in view. ‘Thus, we are to make 
progress from stage to stage. But the advancing may not be 
hasty or premature. Nothing is gained by entering upon an 
experience before the time. Spiritually as well as physically, 
there must be a complete living out of each period, infancy, 
childhood, adolescence, earlier and later adult life. As each 
is completed the individual becomes ready for the next higher 
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sphere of usefulness and fruition. Thus we may progress 
from a period in which corporeal conditions predominate to 
those where the reasoning powers are developed, and so on- 
ward to fields of activity and usefulness as our capacities en- 
able us, and aiso to superior appreciations of truth and our 
various relations, and even to the one wisdom itself which 
transcends all and comprehends all. This is the knowing of 
the beautiful itself. 

The philosopher has here depicted all this as a revealing of 
the nature and arcana of Love. But that Love is no spiritual 
entity subsisting beyond the sphere of humanity, but is instead 
the essential principle of human nature itself. Emanuel 
Swedenborg, the seer and philosopher of later time attests that 
love is the very life, and that the quality of the life is the 
quality of the love.*° When, therefore, the individual has 
passed all the steps of the way upward, he comes to the vision 
of “real being” to the fullness of the Love which transcends all 
others as the Sun transcends but does not extinguish the stars 
of the sky. To describe its sublimity is beyond our power; it 
can only be done ia “words ineffable which there is not given 
power to man to utter.” 





® Swedenborg: Arcana, 6872, “The quality of every individual is known 
from his love; for love is the esse (real being) of the life of every one, 
the veriest life itself deriving therefrom its existence.” 





By the mysterious law of sex, polarity, each fills in and 
perfects the other in heart, knowledge and intuition, till being 
wholly identified in one another they prophecy. By their 
unity each knows more and is better because of the other. 
The completeness of the unity perfects them.—A. W. 




















THE DAY OF JUDGMENT. 
By MERLIN. 


There are two manifestations incident to a developed in- 
terior sensibility, both of which I have personally experienced. 
The one is a projecting of one’s self, one’s consciousness, from 
the subjective into the objective, so that that which pertains 
to the selfhood is made to appear in the surrounding atmos- 
phere. In this way, in our dreams, we see and converse with 
persons around us, and observe objects and events, all being 
the creation of our own mind, or the reflection cf our mind 
into a species of surrounding mirror. I have detected my- 
self in debate, while I was still awake, or certainly not asleep, 
with an invisible being, and found out that it was only a talk- 
ing with myself, a mental ratiocinating process, which was 
really subjective though it seemed to be objective. 

The other is what I would call a form of spiritual pho- 
tography. The soul is the camera on which facts and events, 
future, past and present, are alike fixed, and the soul cognises 
them. Some consider this to be a gift of prophecy or vaticina- 
tion; I feel no disposition, however, to name it or even to 
define it very critically. My own conviction is, that beyond 
our world of limits, all is as one day, one state, past and future 
blended into one present. This is the Great Day, to men the 
“last day,” the “day of the Lord,” the day of judgment (crisis 
or probation) of which the Evangelists and others talk. In that 
day God ever dwells. Into that day every mortal passes when 
by death or spirituai development he is, so to speak, removed 
from this world of time and space. When he passes into that 
day all his life is proved, and everything dead, small as well 
as great, stands up before the throne or seat of judgment and 
is passed upon according to its merits. That which is not 
properly inscribed in the book of his life is cast into the lake 
of fre which is to try every one’s work. 
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METAPHYSICAL SCIENCE IN MEDICINE. 
By Franz HarTMANN, M.D. 
PART III. 
THE OCCULT CAUSES OF INSANITY AND OBSESSION. 


HERE is perhaps no subject more worthy of investigation 
and nothing more important for the welfare of mankind 
than the study of insanity and its causes. In the present state 
of our civilization the great majority of the people living in 
overpopulated cities are taxing the powers of their brains to 
the utmost capacity, not only to obtain the means for a more or 
less comfortable living, but also for enjoying luxuries which 
were unknown to our ancestors, and which in the progress of 
civilization have become apparent necessities. Thousands 
are suffering from nervous diseases caused by a waste of 
vitality. The insane asylums are crowded, and if the over- 
working of the intellect and the starving of the religious feel- 
ing within the heart continues at the present rate, it is to be 
feared that before very long a really mentally sound person 
will rarely be found and the whole country may be turned into 
a pandemonium. 

The causes of insanity are but little understood and “medi- 
cine,” although pretending to be a science, stands helpless be- 
fore such facts and must confess its ignorance; for although 
it may know the structure of the brain, as the instrument of 
the mind, it knows nothing of the entity which governs the 
mind and produces the thoughts of the brain. 

The key to all occult and metaphysical knowledge, to the 
real understanding of the physiological phenomena taking 
place in the organism of man, is the understanding of the in- 
visible constitution of man. To know only the construction 
of the physical body, is like knowing only the construction of 
a harp, but nothing of the musician who is playing that in- 
strument. The superficial reasoner sees only the manifesta- 
tions of powers within the forms, and he imagines that the 
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forms create these powers. Nevertheless all nature teaches a 
different lesson. We know that a crystal does not create its 
own luminosity, but the light of the sun becoming manifested 
in it renders it luminous; flowers do not create their own col- 
ors; but the light of the sun manifests itself as white in the 
lily and red in the rose. No combination ot dead bodies can 
create life or intelligence, but if a body presents the necessary 
conditions for receiving the power to live, then life and inteili- 
gence may become active and manifested therein. 

The “materialist” looks upon what he calls “matter” as 
the origin of everything, and thus he confounds the vehicle 
with its contents; he believes, perhaps, that matter can produce 
spirit or consciousness without a spiritual source. If so, he be- 
lieves that something can be created from nothing and that 
children without fathers are born. We believe that all things 
are the manifestation of one universal essence and power, 
which in its highest condition is called “‘spirit’” and in its low- 
est “matter,” while that part of it which binds spirit and mat- 
ter together, is called “force.” Thus we look upon the consti- 
tution of man, as well as that of the universe, as a graduated 
scale of being, made of only one substance, but manifesting 
itself in a variety of states of consciousness, density, and dif- 
ferent vibrations and aspects. The higher penetrates the 
lower and becomes manifest therein by means of the inter- 
mediary links. Spirit penetrates and becomes active within 
the body by means of that force called “the soul,” which again 
has its different aspects; from the highest spiritual soul, being 
the vehicle of wisdom and intelligence, down to the “astral 
body,” the seat of emotions and desires, to its grossest form, 
the molecular ethereal body of which the physical body is its 
ultimate expression. 

We do not believe in an evolution of spirit from matter; 
but in an evolution of spirit within material organisms. There 
are two kinds of evolution. First, the evolution of matter 
through the influence of the spirit, and second, the evolution 
of spiritual beings by means of their becoming incarnated and 
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reincarnated within the material forms. Nature is the mother, 
spirit the father. Nature gives birth in all of her kingdoms 
to material organisms; they evolve from the elemental to the 
universal, from the vegetable up to the animal kingdom whose 
highest expression is man, and when these animal human 
forms have been perfected to such an extent as to attain a 
higher than the ordinary animal intelligence, and capable to 
grasp the higher principles of eternal justice, universal love 
and wisdom, they become fit to serve as tabernacles for rein- 
carnating spiritual intelligences, in the manner taught by the 
ancient Indian and Egyptian sages; which is also alluded to in 
the Bible, where it says: “That the sons of the gods (the 
higher intelligences) saw the daughters of the human race (the 
human-animal organisms) that they were beautiful; and they 
took them wives of all which they chose.”* And again it is 
said by St. Paul: “Know ye not that ye are the temple of 
God, and that the Spirit of God dwelleth in You?” 

Thus the universal spirit, the organising principle in na- 
ture, is the great architect guiding the evolution of forms. In 
the human kingdom this divine spirit evolves individualized 
spiritually self-conscious divine beings. Where humanity can 
reach no higher, divinity begins. In its evolution the animal 
needs egotism and personal desires. If it were not to acquire 
anything by striving for it, it could not grow. The divine 
being in man evolves by overcoming egotism and personal de- 
sires ; the more it identifies itself with the universal, the more 
it becomes conscious of its own immortal and divine nature. 

A perfectly sane person, therefore, is one who has dwell- 
ing within himself a higher spiritual intelligence, to guide him 





*Genesis vi. 2. The Hebrew word used above to represent “the human 
race” is the word Adam, which corresponds to the Latin homo, or member 
of the human race, as distinguished from ish which corresponds to the 
Latin wir, or individualized, evolved man, or character. The word for 
“god” is the plural noun Elohim meaning, in Hebrew prose (not in Hebrew 
poetry and very late Hebrew prose) “majesties,” used of kings as well as 
of divinities of any kind. 
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in his thoughts, desires, and actions; and a sound body, to be 
guided by his spiritual intelligence and to be obedient to it. 
The great occultist, Theophrastus Paracelsus, calls this higher 
intelligence “the angel in man,” and the personality with its 
lower thoughts and desires “the animal in man.” In all great 
religions the battle between the angel and the animal—which 
also may turn into a devil—is symbolically represented to teach 
the way that man, by means of his higher intelligence, may 
conquer his lower nature, is the highest object of every re- 
ligious system worthy of that name. 

Insanity, therefore, has two principal causes: 

1. The spiritual soul incarnated in man may not be 
powerful enough to conirol the actions of the brain. 
This may be the case when the “angel in man” is cruci- 
fied within a very gross and material personality full 
of vulgar thoughts, sensuality and passions; or that the 
body may be too delicate and deficient in will-power, 
understanding, and self-control; in which case insanity 
may take the form of hysteria, phantasy and vagaries 
of various kinds. 

2. The brain, owing to some physical, moral, or in- 
tellectual defect, may be incapable to understand, or to 
follow the guiding voice of the spirit which speaks in 
his heart. This is especially the case in idiocy. 

There is, however, a third cause, which perhaps is 
the most common of all; namely: 

3. The brain of man may be under some kind of 
obsession; either by some being created by his own 
thoughts and desires, or by some foreign element, 
such as occurs in mediumship and demoniacal posses- 
sion. 

The spirit is the master, superintending the actions of the 
mind; the brain is his laboratory and instrument by which 
mind substance is formed into thoughts. If the machinery of 
the brain works without the guidance of the master, disorder 
is likely to prevail. 
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Spirit cannot act directly upon the gross matter of the 
brain substance; it being too refined. Its vibrations belong to 
a higher order and it needs for that purpose that less refined 
element which goes to form what is called the astral body of 
man. This body is called “astral,” because it is formed of 
the elements emanating from the “astra” or stars. As a mat- 
ter of fact even our visible physical body is built up from such 
influences, for it receives its life from that great astrum, the 
sun of our solar system. Everything has its astral body, min- 
erals, plants, and animals; nothing could be without it, be- 
cause the visible body is only the external manifestation of the 
astral. There is an astral sun behind the visible sun, and an 
astral brain causes the action of the physical brain. Every 
organ in our body has its astral counterpart with its astral 
currents, comparable to the currents of nervous or magnetic 
forces of our nervous system. 

This invisible body is the seat of the life which causes the 
physical body to live, and the passing away of the astral body 
is the death of the physical. By means of the astral body the 
physical form receives its life through the solar plexus, this 
being the place for its concentration. The physical body at- 
tracts that life power by means of inbreathing, and by out- 
breathing causes it to be sent to the brain, where it is made 
to undergo a certain kind of chemical and physical process. 
From whence it is sent through the cerebellum to the sympa- 
thetic nerve and passes through its branches into all parts of 
the body. 

Thus the brain is so to say the central office from which all 
orders regulating the life of the different organs are emanat- 
ing, and it is the seat of the manager who superintends the 
work. This laboratory is filled with psychic force and ener- 
gies radiating into it from the region of intelligence. The 
soul reasons and thinks and transmits to the physical brain 
the results of her activity by means of the astral sensorium; 
while the brain, grasping such elements as it is capable of re- 
ceiving, analyzes and combines them and produces its thoughts. 
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The physical body has no life of its own, it lives by a kind 
of reflected action of the life of the astral form; its life is, so 
to say, the reflected image of that of the astral body. The 
soul, being relatively immaterial and spiritual, could not act 
upon the physical body without the intervention of the astral 
organism. However, it is not our object in these pages to 
persuade the sceptic to believe in the existence of his own astral 
body; it will be sufficient to say that as long as the physical 
body is in good order, and its connection with the astral body 
not interrupted or irregular, the astral sensorium transmits its 
vibrations to the physical brain and serves as an intermediary 
between that and the mind; while on the other hand in cases 
where this connection is weakened or the flow of magnetic cur- 
rents interrupted, as in cases of exteriorization of the astral 
form, the action of the brain becomes disorderly, and phan- 
tasy, vagary, insanity, are either the temporary or permanent 
result. 

Such an “exteriorization,” or partial separation of the astral 
from the physical body, occurs when the nervous system of 
the latter becomes to a certain extent paralyzed or incapable 
of conducting the flow of the magnetic currents. It takes 
place in cases of intoxication of any kind, alcohol, opium, 
hashish, or cocaine, and is the common cause of hysteria. 
Even in ordinary sleep an exteriorization of the astral body 
takes place and without it the physical body would not fall 
asleep. 

The astral body is the true representative of the personality 
of man; the external physical body is its more or less true 
image; it has therefore also been called the “double” or dupli- 
cate of the astral body, but being of a more plastic nature its 
aspect is likely to change. It includes what is called by the 
Indian philosophers the “Kama rupa” or “body of desire,” and 
as the desires of man are manifold and changeable it can un- 
dergo many changes. 

From the intellectual plane ideas penetrate into the astral 
body of man, creating desires which are communicated to the 
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physical brain, where they are elaborated into thoughts and 
purposes, ready to be put into action by means of the physical 
body, which in its turn sends the sensations which it receives 
from the external world by means of the senses, back to the 
realm of intellect, where they awaken ideas. Every thought 
is substantial and every desire a force, called “the will,” this 
being an activity of life, and as a being constituted of thought 
and endowed with desire represents an individual entity, the 
microcosm of man resembles a little world peopled with differ- 
ent kinds of thought-forms. Each thought-germ may grow 
and become a so-called elemental being, a “fixed idea,” or an 
all-powerful desire, overcoming reason and forcing the per- 
sonality even, against the will, to commit foolish actions. In 
such cases the brain may be compietely sound, but the mind 
has become unhealthy, folly then takes place of reason, and 
causes insanity. 

The contrary takes place when the mind is sound, though 
the brain is unable to receive correct impressions, owing to 
some physical disease or injury received; but it is not our pur- 
pose to enter into this department of pathological research. 
To such cases also belong more especially those of idiocy, either 
inherited or acquired. 

The mind of man may be compared to a soil in which the 
greatest variety of seeds are contained, some in an entirely 
dormant or latent state; others more or less awakened, active 
and in process of development. These thought-germs not 
only give color to the character of the personality, but they 
sometimes constitute, so to say, an assembly of personalities. 
Thus in every person there is hidden within the depths of 
his nature a demon as well as an angel; there are in him the 
saint arid the criminal, the sage and the fool; the artist, the 
preacher, the actor, the soldier and so on ad infinitum; and 
any of these personalities constitute or may become his alter 
ego according to his development. These “elementary be- 
ings” constitute each a certain statc of consciousness. They are 
nourished and made to grow by the mental influences which 














OBSESSION AND INSANITY. 4ilI 


they receive from the surrounding mental atmosphere. Like 
attracts like. Therefore, some generally prevailing idea or 
superstition acts upon the mind of receptive individuals, like 
an epidemic disease upon a receptive physical organism, caus- 
ing a kind of obsession, such as may often be observed when 
there is some popular religious excitement or during disorders 
caused by a mob. The most peaceful persons may have their 
emotions stirred up to the point of insanity during wartime, a 
coward in the ranks of soldiers may become a hero by the 
hypnotic influence which takes possession of him during the 
storming of a fortress; there are few people able to retain 
under all circumstances their sanity and self-possession; the 
great majority obey common impulses like dry leaves blown 
about by the wind. Public opinion is a power as difficult to 
resist as an earthquake. The most ridiculous opinions and 
modes are accepted and adopted when they come into fashion. 

In the same way that one may grow to be a thief or a 
murderer by cultivating the qualities which belong to such 
characters, one may also grow within himself a divine being, 
by cultivating and practicing the principles which belong to 
the divine state. In the one case the personality becomes the 
personification of an animal passion, in the other a representa- 
tive of divine virtues; and as each character finds on the 
astral plane its expression in a corresponding form, the char- 
acter of human brutes will be expressed in brutish forms, those 
of the virtuous in beautiful forms. To live up to one’s highest 
ideals and to retain constant self-possession is the best remedy 
to prevent moral or emotional insanity. 

Although each human being is a complete microcosm, con- 
taining within himself all the potentialities for good and for 
evil, nevertheless every one brings with him certain tendencies 
and talents into this world. This consideration raises the 
question of atavism and heredity in regard to insanity. 

There is no doubt that physical infirmities can be inherited 
by a child from its parents. Children begotten while the 
father was in a drunken state often become idiots; inherited 
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syphilis may in time become destructive to the brain; but as 
the parents of a child do not create its soul we must look for 
another source of inherited tendencies. This source is to be 
found in the doctrines of Reincarnation and Karma. 

Observation and history teach that upon the stage of life 
the same characters are ever reappearing. Plants die in 
autumn, but the sunshine produces 1n springtime similar plants 
from their seeds. Personalities die, but their characters re- 
appear clothed in other human forms, and that which consti- 
tutes the seeds from which they grow are the tendencies and 
qualities which formed the character of the preceding per- 
sonality. It is not an entity which travels from one body to 
another as in the case of mediumship or obsession; but the 
spiritual soul of man, which is the spiritual sun-ray, over- 
shadowing the new personality. The character remains and 
it is the product of the actions of the preceding personality, or 
as the Eastern philosophers call it, his Karma; made up of his 
tendencies, talents, aspirations, etc., acquired in former lives. 

It frequently happens that a child manifests talents and 
qualities entirely different from his physical parents. This 
may be taken as a prooi that he has inherited them from an- 
other parent, namely, from that personality which he repre- 
sented in a previous incarnation. It is, as Gautama Buddha 
says, as if one light has been kindled by another. Like at- 
tracts like and if, for instance, the son of a musician manifests 
great talent for music it does not follow that he inherited it 
from his father, but it may be supposed that his soul was in- 
stinctively attracted to the family of that musician for the 
purpose of developing the talent acquired by him in his previ- 
ous life. 

In the same way a person having acquired the habit of 
stealing may be born in a family of low thieves, even though 
he has been an emperor in his previous incarnation. In this 
way it may also be explained why there are born criminals, 
people born with perverted instincts, or with other tendencies 
to insanity. Such causes are “occult’’ and not to be discovered 
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by anatomical or physiological researches; they belong to the 
realm of the soul, of which even our modern “psychologists” 
know exceedingly little. 

It is undoubtedly true that in many cases of insanity some 
defect of the physical brain may be found at the post mortem 
examination ; but they are more frequently the result of a dis- 
ordered mind than the cause of the same. If, for instance, a 
person becomes insane in consequence of some religious mania, 
or on account of trying to produce some new invention, it is 
not any disorder of the brain that caused his mental disorder, 
but it may be that his disordered mind caused some lesion of 
the brain. There are criminals of an insane type, whose 
brains have been found perfectly healthy after their execu- 
tion. 

The same may be said in regard to demoniacal obsession, 
which not unfrequently is the cause of that mysterious disease 
called “epilepsy” ; although this is not expected to be recognized 
by “official medical science.” 

In the cases above described, we have considered the org- 
anism of man as being controlled by the principle of intelli- 
gence belonging to him, and this control may be rendered im- 
perfect or failing altogether, owing to some impediment be- 
tween that guiding power and the physical brain. In the 
case of demoniacal obsession, which is often manifested in 
trance-mediumship, the rightful owner of the organism is driven 
away or overpowered by some foreign astral entity taking 
possession of the same. Such cases are usually not permanent. 
During the time of obsession the person seems to be entirely 
changed into another; but when the spell is over he is in his 
right senses again. In the middle ages, the practice of witch- 
craft and demoniacal obsession was of frequent occurrence; 
but as it was little understood most cases of insanity were mis- 
taken for such practice or obsession, and insane persons were 
put in chains, tortured and starved in dungeons, or burnt at 
the stake. Then owing to these exaggerations reaction set 
in and finally scientists of those times declared the belief in 
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demons and witchcraft to be baseless superstitions and closed 
their eyes to such facts. In doing so they neither abolished 
the demons nor the obsessions caused by them. Such cases 
are even now-a-days much more frequent than the ordinary 
reader is willing to believe. Among certain classes of spirit- 
ualists it is even encouraged and desired. 

What is the nature of these obsessing “spirits ?” 

To answer this question we would have to enter into an 
elaborate investigation of the states after death. For our 
present purpose it must suffice to say that our researches go 
to show that these states are very different, according to the 
state of evolution attained by the persons during life. Ac- 
cording to our experiences the great majority of the astral 
remnanis of deceased persons exist on the astral plane in a 
semi-conscious dreamy state and do not deserve the name of 
“spirits” after the spiritual principle has departed from them. 
Such astral beings, bereft of reason and instinctively clinging 
to terrestrial life may take possession of sensitive persons 
who have not sufficient self-control. This may take place 
without any intellectual volition on their part, or even of their 
being aware of it, some of them are blindly attracted, while 
there may be others of a more intelligent kind, usually such 
as have suffered a premature death from suicide or accident, 
while still filled with earthly passions and desire, may take 
knowingly possession of mediumistic persons for the gratifica- 
tion of their personal desires. From this class especially arise 
demoniacal obsessions for the purpose of revenge or some evil 
purpose; but there are also other entities connected with such 
occurrences and described in the books of mystics and occult- 
ists. To these belong some of the principalities and powers 
of darkness spoken of in the Bible and certain elemental spirits 
of nature of which modern science knows nothing and which 
we will not attempt to describe, referring those who are curi- 
ous to know something about it to the description given in 
Bulwer Lytton’s “Zanoni,” for although that book may be 
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regarded as a work of fiction, there is more truth in it than 
many readers suspect. 

There is also another kind of obsession, produced by the 
spirits of living persons. It has become very common and 
is usually called “hypnotism.” In such cases the passive per- 
son becomes obsessed by the will and thought and conscious- 
ness of the operator. The hypnotized person loses his reason 
and self-control, and if such experiments are frequently re- 
peated he may permanently become a victim of this foreign 
influence and a chronic state of dementia be the result. 
Whether a person has become obsessed by some irregular state 
of consciousness or an “elemental” created by himself, such 
as for instance the illusion of greatness, or of being persecuted, 
or some other product of a morbid imagination, or whether 
the obsession is produced by some foreign influence, the result 
will ultimately be the same. 

This leads us a step further to the consideration of “black 
magic’ and sorcery, of which “hypnotism” is the beginning. 
Mere “suggestion” under ordinary circumstances cannot al- 
ways be called “magic;’’ because in such cases the person re- 
ceiving the suggestion may still have the power to judge 
whether or not he will accept and follow it; but if the sugges- 
tion is made in the hypnotic state, when reason has departed, 
the case is different. Such interferences with the Karma of a 
person are highly objectionable. In what is properly called 
“sorcery,” the astral body of the operator may actually take 
possession of his victim or direct some other astral being to 
take possession of it. Forms created by thought and made 
alive by will-power are as real as any other beings; they be- 
come associated with corresponding elements from the astral 
plane and thus a self-conscious, self-acting, intelligent being 
may be created and developed for good or for evil. If we 
send a good thought infused with spiritual power to a person, 
we send him a helping angel; if we send him a hateful thought 
permeated with spiritual force, we send him a devil. For- 
tunately not everybody has that spiritual strength; otherwise, 
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evil tendencies being more common than good will among 
men, our world would soon be turned into a pandemonium of 
black magic. 

The emanations of the mind carried through space by the 
spiritual will are more powerful than the actions of the body. 
Mental power rules the world and disordered states of mind 
may not only cause epileptic fits in some individual, but even 
disturbances within the crust of our planet; nor will this seem 
incomprehensible to those who have studied the interaction 
of the forces existing on the different planes of the constitu- 
tion of our globe. The law of induction acts upon all planes; 
therefore, mental diseases, states of passion, moral and in- 
tellectual insanity, scientific and religious superstitions and 
opinions, are contagious. It has often been observed that 
physicians and nurses in insane asylums, if they are not of a 
very strong and self-possessed mind, become crack-brained or 
insane themselves. For this reason it is just as detrimental 
for the health of the patients to crowd insane people together 
in one asylum, as to put crowds of consumptives into a com- 
mon hospital; because in both cases a central hearth of disease 
is created, where each patient suffers from the others and in- 
creases the sufferings of the rest. 

Insanity, like all other diseases, is a state of disharmony 
among the elements of the organism, and may originate from 
physical, astral, moral, intellectual or spiritual causes. The 
cure for it, therefore, consists in restoring harmony in the 
system. If the causes are physical the remedy may be found 
on the physical plane; if they exist in the mind, the mind 
should be treated. Among the remedies which act directly 
upon the mind, the action of music deserves the greatest atten- 
tion. The vibrations of sound penetrate to the inner nature 
and well chosen music may help more than any other remedy 
to tranquilize the mind, to restore harmony, and to drive “evil 
spirits” away. As far as demoniacal obsession and injury 
from black magic are concerned the best thing to avoid it is 
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to remain self-possessed and true to one’s own divine nature. 
The remedies of our modern physicians and the exorcisms of 
priests will in such cases be of little avail, because the power 
of “spirits” can only be overcome by spiritual power, and 
among our academicians and theologians there are at present 
very few in possession of that spiritual or magic power, neces- 
sary to cast out demons; for this power does not belong to the 
intellect, but to the Christ-principle manifested through man. 





TRANSFERENCE OF PERSONALITY. 


By OcculLT OBSERVER. 


A writer of some note says that we can make ourselves 
perceived by others, transmitting our thoughts to them and 
receiving theirs in return. A man or woman appears before 
us with features bearing the impress of a certain mode of 
thought. We may place our own features in the same shape 
and hold them there several minutes, and in a little time we 
will become merged as it were in the same atmosphere in 
which the other is already. Machiavelli of Florence, it is said, 
had this power of identifying himself by an intense desire and 
force of will with those with whom he thus came in touch. 
He would take similar postures of body, make his features like 
the other, sinking his own individuality so to speak, so as for 
the time to enter into a rapport by which he felt as the other 
felt, knew as he knew and was impelled to action by the like 
emotions. Herr von Bismarck when chancellor of the North 
German Empire, kept the pictures of the Russian Statesman 
Gortchokoff and the Italian King Umberto or Humbert in 
his apartment. Was the astute statesman endeavoring to 
probe the purposes of the two? 











NANA JIVA VADA KATTALAT: 
Or 
PHENOMENA IN PURE SPIRITUAL BEING. 


TRANSLATED FROM THE TAMIL, AND COMMENTED UPON 
By Sri RAMANATHAN OF SUKHASTAN. 
(Continued. ) 


In the Bhagavad Gita, Sri Krishna describes the history of 
the Cycle of Life as follows: 

“At one time Brahma created human forms together with 
works-of-worship (yajnas) and said: ‘By such works attain 
deliverance. They will give you the desired objects. By 
those works which gratify the Devas, the Devas will gratify 
you. Gratifying each other you will attain the highest good. 
Devas gratified by works of worship will bestow upon you 
wished-for worldly enjoyments. Whoever enjoys their gifts 
without offering to them in worship is a thief of what is due 
to them. . . . (The most esteemed object of enjoyment 
is food.) From food (came semen and from semen) came 
(the bodies of) lives. From clouds (which shed rain) came 
food germs. From works-of-worship came (satisfaction to 
Devas and from such satisfaction came) the bounty of rain 
(showered by clouds). From good works came (the disposi- 
tion to) worship. Works of worship came from Vedas, and 
Vedas came from the Supreme Being. . . . He who does 
not understand and believe in the Cycle of Life thus ordained 
for this world, lives in vain, a plaything for the senses, and 
busily earning sin.” 

The Bhagavan meant to say that Jivas in minutest form, 
fall on earth from above, caught up in rain-drops, and then 
are taken into the system of edible plants, and then into the 
human organism, and are embodied in the womb, ushered 





1. Bhagavad Gita iii, 10-16. 
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into active life and then made to migrate through such regions 
as Naraka-loka (pain-world) and Svarga-loka (pleasure- 
world) ; that they then return to Bhu-loka (pain-and-pleasure- 
world) ; and migrate again; that all these journeys from one 
place to another have been ordained by God for the purifica- 
tion of the spirit, in the linked relation of cause and effect; 
and that no one can escape the power of this wheel of Causa- 
tion or both, growth and death, except spirits who have freed 
themselves from the last vestige of avidya (corruption).’ 

In the ‘“Svetasvatara Upanishad” it is explained that it is 
the Devatma Sakti (Pardsakti) or the Holy Spirit of God who 
stands forth as the “Brahma wheel” of Causation; that on this 
vast spiritualizing wheel, where all things live and rest, a pil- 
grim (hamsa) goes along until he forsakes the folly that he 
and the mover of the wheel are different; and that when such 
knowledge it attained by him, the mover of the wheel blesses 
him with eternal life.® 

It is beyond the limits of this commentary to describe the 
journey of the spirit from the earth to different worlds, by the 
Northern path (uttara marga) to Brahma-loka; and by the 
Southern Path (daksina marga) back again to the earth. See 
“Chandogya Upanishad” IV, 15, 5-6; ib V, 10, 1-6; ib VIII, 
6,5; “Brihad-aranyaka Upanishad” VI, 2, 15-6; “Prasna 
Upanishad” I, 9-10; “Mundaka Upanishad”’ I, 2, Io, 11; 
“Vedanta Sutras” I, 1, 4; ib III, 3, 29-31; ib IV, 2, 17; ib IV, 
3, 1-16; 1b IV, 4, 22; Sankaracarya’s Commentaries on the last; 
and “Lalita Sahasranama” and Commentary thereon by Srid- 
hara. 

It is sufficient now to state that the Law of Causation im- 
pressed on the Universe by the Supreme Deity is the Design 
of that great Designer, wherein chance or accident is impos- 
sible. 

TEXT. 
14. The ruler of the universe (/Svara) and knowers of 





2. Bhrihadaranyaka Upanishad vi, 2, 15-16. 
8. Svetasvatara Upanishad 1, 4, 6. 
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the Truth (tattva jndnis), are free from the bonds of the 
power of obscuration (dvarana Saktt). 

To be liberated by the grace of a true teacher (sat-guru) 
from the operation of the obscuring power, and to know as a 
fact in actual experience that the twenty-six sentient entities 
(tattvas) are not one’s self, is freedom (mok§a). 


COMMENTARY. 


Isvara is the likeness of the Supreme Being functioning 
in maya or mind-space. Out of mind-space came jagat or 
the universe of phenomena, and I[svara is almighty in this 
plane, constantly working in it, being the mainstay of Brahma, 
Vishnu, and Rudra, and indeed of everything organic and 
inorganic. His work in the universe is like the work of a 
tattva-jnani in his body, carried on without entanglement 
in it. 

When a spirit ruled by worldly desire emancipates him- 
self from it completely by proper culture, he comes to know the 
Truth, which is the Pure Supreme, unconditioned, absolute, 
free. He is called jivan-mukta, the one freed while in the 
body—freed from avidya and all its effects. 

Like spectators, [Svara and jivan-muktas stand apart in 
spirit from their surroundings. They do not become fond of, 
or bound by, the work they have to do. They are always dis- 
interested, and get through their work without the sense of 
being the doer of it, or the enjoyer or the sufferer of the ef- 
fects of it. The contrasts of pleasure and pain stand disas- 
sociated from them, their existence being unbrokenly pacific 
or blissful. Raging storms do not affect the sky or Akasa, 
and the intelligence of ISvara and jivan-muktas is even rarer 
than the sky, for it is ¢cid-4kasa (spirit-space), and not sthila- 
akasa (ether-space) or mana-akasa (mind-space). Ether- 
space is in mind-space and mind-space is in spirit-space. Dur- 
ing the periods of union with the objective universe in the 
case of ISvara, and with the body in the case of jivan-muktas, 
they are undisturbed by the phenomena presented either in 
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ether-space or mind-space. They are spirit, not in bondage 
to nature (prakritt). 

When spirits bewildered by desire become wearied by the 
gratifications of the senses, they pass on from sensuous life 
to thought life in the course of many embodiments or incar- 
nations, and at last become so depleted of the sense of I-hood 
and my-hood that they begin to crave for light and for some 
better kind of enjoyment than the world can give. Poor in 
spirit, hungering and thirsting for righteousness, they see the 
utter vanities of worldly life, and feel like persons without 
hope and in a state of utter destitution. Then the Supreme 
Being begins its merciful work of drawing together the un- 
worldly spirit longing for light, and the tattva-jnani or jivan- 
mukta, who is ever in holy communion with the Supreme Be- 
ing. The relationship established between them is that of 
sat-guru and Ssishya—the teacher of Truth and the tamed one. 
The pilgrim (hamsa) moved along the spiritualizing wheel of 
itineration (samsdra-chakra) having gradually forsaken the 
rampant “I” and the clamouring “my” of worldliness or 
avidya, now stands well-disciplined and obedient before the 
Light of the world (jagat-guru), who is very different from 
the vidya-guru or the teacher of worldly learning, and the 
Samaya-guru or the teacher of a particular religion. 

It is often the case that the tamed or the ripe pupil is made 
to go away from his home, village or city, to far away places, 
overcoming such obstacles as forests, mountains and even seas, 
and led before the sat-guru. In exceptional cases, the sat- 
guru himself appears on the scene of labors of the spirit who 
has been craving for true knowledge. 

When the drawing together has been thus consumated, the 
teaching begins in right earnest, and spiritual progress is made 
by means of study of doctrine and the practice of exercises 
in godliness of various kinds suitable to the physique and 
mental calibre of each pupil. All the care and trouble taken 
by the sat-guru in imparting the lessons of spiritual life to his 
disciple is called “grace,” because it is Love that wants no 
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remuneration,—because it is the love that characterizes God, 
who is content, unseen, unknown, to shower His blessings on 
everything that has life. Grace is indeed Infinite Love. 

It is this sat-guru teacher of Truth that will explain to his 
disciple the nature of the subtle power that obscures his in- 
telligence and of the twenty-six special intelligences (tattvas) 
which have been given to him to minister to his spiritual wants 
in his career through worldly life. After hearing the sound 
doctrine of godliness from his lips and intelligently taking to 
such exercises in spiritual communion as he may prescribe for 
him from time to time, the disciple will realize, in his own ex- 
perience, what he has been taught, namely, that he is neither 
the tangible body, nor the aggregate of aiding intelligences 
(tativas) called the subtle body, nor the excessively subtle 
desire which lies at the bottom of them all, but pure spirit, 
without bonds or limitations of any kind, true, all-loving and 
blissful. This realization in actual experience of the immacu- 
late spirit, isolated from everything earthly, fleshly or worldly, 
is moksa or Freedom. 

TEXT. 

15. From the Projecting Power (vikshepa Sakti) came 
the five seeming realities (tanmdtras) or subtle sense rudi- 
ments (siksma bhitas) of sound, touch, form, taste and smell, 
as follows: 

From the sound-sense rudiment (called also subtle space) 
came the touch-sense rudiment (called also subtle air) ; from 
which came the form-sense rudiment (called also subtle fire) ; 
from which came the taste-sense rudiment (called also subtle 
water); from which came the smell-sense rudiment (called 
also subtle earth). 

These subtle sense rudiments (tanmdatras or sikéma bhi- 


tas) are also called undeveloped sentencies (a-panétkrita 
bhiitas). 


COMMENTARY. 
Having stated in 10 that from avidya or rajas guna of 
mula-prakriti appeared cid-abhasas or jivas who have only a 
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semblance of intelligence in them, the Author now says that 
from the tamas guna of mula-prakriti came tanmatras or subtle 
beings (siksma bhiitas) which have only a semblance of 
reality or truth. 

Real intelligence is the intelligence that can understand 
things real, that is, spiritual. Any intelligence that cannot 
understand the Reality—the eternal Spirit—is said by sages 
to be but specious intelligence (¢id-dbhdsa). Similarly of 
specious realities. That (tat) only is real which is not sub- 
ject to the changes called birth, growth and death. Anything 
changing or changeful cannot be true. Such impermanances 
are real only speciously. They are, in the language of sages, 
tanmatras, from tat, that, and md@tra, barely, merely. 

(To be continued. ) 





WHO KNOWS? 


The whole realm of theology until the present generation 
has been interpreted to us by men. Who knows what a dif- 
ferent theology we might have had in the past if women’s minds 
had been at work on the problem? Would Mariolatry have 
taken the form it did? Would Calvinism have captured the 
intellect of Protestantism? Would any man have dared to 
say that hell was paved with the skulls of infants? 

BisHop LAWRENCE. 


CHRISTIAN SCIENCE CLOUDED. 

A man accompanied by his little son was crossing a field 
where a goat was feeding. As the two approached the ani- 
mal, the boy showed fear. The father, a Christian Scientist, 
told him to think it not possible for the animal to hurt them. 
The boy, however, remembering a previous experience in 
which he came out second, did not grow any braver. 

“Papa, you are a Christian Scientist, all right, and so am 
I: but the goat does not know it.” 








THE NEW TESTAMENT AND THE RESURRECTION. 


By Rev. J. S. Davin. 


HE word “resurrection” is a translation of the Greek anas- 
tasts, which, according to Gesenius and other lexicograph- 
ers has two apparently opposite meanings. One is, a standing 
up, or a rising up; the other is, a laying waste, overthrow, de- 
struction, ruin. The true idea of the resurrection of man is evi- 
dently founded on the union of these two meanings,—a rising 
up, and a dissolution: the rising up of the spiritual body out 
of the natural body, and the dissolution of the latter. The 
term resurrection may be used in various senses, but always 
involving these two things, a rising up:and a dissolution. 
Every resurrection therefore involves the death of something. 
For example, the calyx of a flower fades away as the delicate 
forms and tints unfold from within. The chrysalis suffers a 
kind of death as the butterfly emerges from it to expand its 
wings and breathe the air of heaven. When the embryo chick 
pecks open the shell in which it is enclosed and a new world 
opens before it, giving use and activity to its newly awakened 
senses, it then casts off its oval covering which can be of no 
more use to it and the shell is destroyed forever as a shell. 
When a grain of wheat is sown its germination will depend on 
its dissolution. If it does not die, no resurrection can take 
place; but on its dissolution the vital principle within it comes 
forth into a new life of similar form. 

All these things and ten thousand more are images of the 
resurrection of man. All things in nature relate to man, 
evolved into existence for him, are adapted to his use, and bear 
in themselves a certain likeness and image of him; therefore 
every resurrection in nature is a kind of image and symbol of 
the human resurrection. Our Lord revealed this truth in part 
when He said, “The hour is come that the Son of Man 
should be glorified. Verily, verily, I say unto you, except a 
corn of wheat fall into the ground and die it abideth alone; but 











a tala el 


' 





RESURRECTION. 425 


if it die it bringeth forth much fruit.” As the tender sprout 
rises up out of the dissolving kernel, so our Lord ascended 
above all that was earthly and susceptible to sufferings and 
temptations and unfolded into the Divine. 

Paul too says, “That which thou sowest is not quickened 
except it die.” “It is sown in corruption: it is raised in incor- 
ruption. It is sown in dishonor: it is raised in glory. It is 
sown in weakness: it is raised in power. A natural body is 
sown: a spiritual body is raised. If there is a natural body, 
there is also a spiritual body.”’ According to Swedenborg, the 
spiritual body is usually completely separated from the physica! 
body about the third day after apparent death. The senses 
and faculties are then fully awake on a higher plane of con- 
sciousness. ‘This transition is the resurrection. 

The natural body is a clod of earth. In this material soil 
we are planted and enjoy a short period of our existence. We 
see only material objects and have no sensible perception of a 
world of substantial realities above the plane of the senses. By 
and by we rise above the soil into the sunshine and balmy air 
of the spiritual world. This is a true anxastasis—a putting off 
of the material and a rising above it. This is strictly con- 
sistent with the laws of Divine order. The same laws that 
produce an oak from an acorn, that raise a butterfly from the 
chrysalis, also bring forth the spiritual body from the physical. 
Divine law is the same everywhere though manifested in 
myriads of forms. Resurrections in plant and animal life are 
images of resurrections in human life, for all are born of the 
same laws. ) 

In a certain sense the resurrection of a regenerating man is 
perpetual, or a continuous series of resurrections. Beginning 
with the earliest unfoldings of his individualized existence it 
continues through the eternal ages. Every time he overcomes 
an evil desire and rises above it he passes through a resurrec- 
tion as to love. Every time he learns a new truth and obeys 
it a certain falsity is put away and destroyed: this is a resur- 
rection as totruth. The rising out of and above evils of life 
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and errors of thought is a true resurrection. This resurrection 
is signified by the words of the Master, “Verily, verily, I say 
unto you, He that heareth my word, and believeth on Him 
that sent me, hath everlasting life, and shall not come into 
condemnation, but is passed from death unto life. Verily, 
verily, I say unto you, the hour is coming, and now is, when 
the dead shall hear the voice of the Son of God; and they that 
hear shall live.” (John v. 24, 25.) 

The regenerating man is continually passing through res- 
urrections: continually rising out of evils and illusions and 
passing on to higher spheres. The rising of the spiritual body 
out of the natural body, and the opening of its senses in the 
spiritual world, is one among the innumerable resurrections 
and transformations through which he passes; apparently con- 
spicuous among them because most tangible, addressing itself 
to the senses, and involving change of objective conditions. 
This change must, to many at least, be a very happy one; for 
the spiritual body is a more perfect organ of life than the 
earthly body. It is substantial, not material; its organism is 
more delicate, its senses more acute, its delineations more defi- 
nite ; it is living, reali and immortal. 

To this inner body Paul referred when he said, “Though 
our outward man perish, yet our inward man is renewed day 
by day. . . . While we look not at the things that are 
seen, but at the things which are not seen; for the things which 
are seen are temporal, but the things which are not seen are 
eternal. For we know that if our earthly house of this taber- 
nacle were dissolved, we have a building of God, a house not 
made with hands, eternal in the heavens.” (II. Cor. iv. 16: 
v. I.) This inner body, not built up and sustained by the 
labor of the hands, was compared to the tabernacle which the 
Israelites pitched in the wilderness and carried in their jour- 
ney; while the “house of God”—the temple—which Solomon 
afterwards built in the holy land after the pattern of the taber- 
nacle, but more substantial and magnificent and intended for a 
permanent house, is made the symbol of our “spiritual body,” 
which is “eternal in the heavens.” 
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It is evident that the Israelites’ descent into Egypt, their 
bondage there, their emancipation and wilderness journey, and 
their life of freedom in Canaan, is a symbol of the soul’s de- 
scent into matter, its terrestrial bondage and experiences, its 
journey and conflicts in regeneration, its ascent out of the 
limitations and illusions of matter, and its freer and broader 
and happier life on the higher planes of consciousness. 





SPIRITUALISM. 


I have often been critical of many that are known as 
spiritual mediums. Their powers have not appeared to me 
as extraordinary, much less as divine. Some individuals have 
a peculiar susceptibility to magnetic impressions, which after 
all that may be urged, are not elevating. Others have a species 
of quickening of the brain which enables them to talk volubly, 
and even to disclose important principles. Others are rovers 
who perhaps demonstrate the future life to be a fact and that 
it is possible to hold discourse with denizens of the other 
world. But none of these are saved or saviors. Yet they 
serve an important end, and we may not hold them in too low 
esteem.—A. W. 





Who doth a raven for a guide invite 
Must marvel not on carcasses to light. 
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TH{E CITY BEAUTIFUL. 
By E. B. Guiip, A.M., M.D. 
PART IIL. 


THE MESSAGE TO THE CHURCH AT PERGAMOS—THE MIND. 


T° the angel at the church at Pergamos write thus saith 
He that hath the sharp two-edged sword.” 

Pergamos in Asia is said to have derived its name from 
that of the citadel of Troy. From being the name of the 
stronghold of one ancient city it came to have a more general 
application and ultimately to signify a stronghold or tower. 
By its literary derivation the word has a striking significance 
in its use in this message. ‘Per’ is the prefix and emphasizes 
the word to. which it is attached. “Gamos’ is a wedding, a 
union. The church at Pergamos is the Mind. In the first 
message we had an appeal to man as a spiritual being, in the 
second to man as a soul and now comes the message to man 
as a thinking being. 

The mind is the instrument of the Thinker. The brain is 
the grosser material vehicle for the expression of thought 
but the finer and more delicate instrument of the power which 
moves the brain is the mind. The Thinker is the real man 
and he uses the “vestures of the soul’’ for the purpose of think- 
ing and expressing thought. The Thinker does not appear 
on the plane of manifestation. We perceive the results of 
thinking but we do not perceive either the thinker or the 
thought, nor is our eye yet keen enough to see the mode of 
his thinking. The Thinker is that higher man, that divine 
principle, which is best considered under the three aspects of 
spirit, soul, and manas (the higher mind). The symbol of 
the higher man is the equilateral triangle. The two sides 
correspond to spirit and soul and the base corresponds to 
mind. Below this is the manifested man whose symbol is the 
square, the man as a whole being represented by a triangle 
above a square. The base line of the triangle is the upper 
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side of the square and is, in its symbolical sense, the contact 
of the Divine with the physical world, hence its fitness as a 
symbol of mind. Mind is that vesture of the Thinker which 
connects the ever unmanifested Center of Consciousness with 
the manifesting cosmos. In the highest sense of the word 
mind refers to the thinking principle, which is 1n Sanscrit, 
manas. Manas, the thinking principle, has given its name to 
the human being, the thinking animal, so that in many lan- 
guages he calls himself Man. Mind as a principle is that of 
spirit which seeks expression by thought. Mind as a vesture 
of the Thinker arises from the effort of Consciousness to ex- 
press itself in thought. 

The soul is the artisan, the brain is the workshop, experi- 
ence is the material and thought is the product. 

Again, mind is the instrument which the Self, the Thinker, 
is constantly perfecting as the vehicle of its own expression. 

How are these apparently contradictory, or at least di- 
vergent statements to be reconciled? 

“Thus saith he that hath the sharp two-edged sword.” 
The mouth is the organ of speech. Speech is the manifested 
form of thought. The sword of speech is sharp and two- 
edged. The highest power in mind is discrimination, sharply 
cutting the line between the true and the seeming true. The 
lowest power of mind is the expression of the desires of the 
lower man, clipping the wings of aspiration. 

The mind of man is dual, in its lower aspect it is thé 
vehicle of desire and emotion. There it has its difficulties 
(erga) and its dwelling place is the very throne of the adver- 
sary. Deluding itself into the belief that sensation is its 
highest expression, it allies itself to the grosser vehicle of the 
lower man and identifies itself with its passions, cupidity, lust, 
anger, revenge and all the imperfect expressions of the un- 
developed personality. Thus it makes its dwelling place the 
throne of evil. Forming such an alliance and devoting its 
powers to sensation it creates wickedness, a quality unknown 
in all the universe below man. The mind of man is the sole 
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creator of wickedness. Therefore says St. Paul “the carnal 
mind is not submissive to the law of God neither indeed can 
be,” and “to be carnally minded is death.” 

On the other hand the mind of man reaches from its 
house of flesh up and up to the very throne of God, aye to 
God himself. As in its lower aspect it forms the union of 
the soul with the body, so in its higher aspect it forms the 
union of the personal man to his higher self and ultimately, 
through the subtle alchemy of discrimination, transmutes desire 
into aspiration and unites the soul to the spiritual self—the 
Father in Heaven, thus accomplishing the Great At-one-ment. 
Through the mind the soul suffers and grows strong. Through 
the mind the personal man suffers and enjoys and gains ex- 
perience and at-ones, not for but with the Higher Self. That 
Higher Self is the spirit, the Consciousness which through 
mind becomes self consciousness. Individuality is self-con- 
sciousness. It is the white stone which becomes the possession 
of “him who overcomes.” It is the “name which no man 
knoweth if not him that receiveth it.” 

One may fashion and use the mind as he will. By it he 
may ally himself to sense and passion, become carnally mind- 
ed, and inherit death. By it he may acquire power, intellect- 
ual might, and become a Nicolaitane, depriving his fellows 
of their opportunity to become individual. By it he may exalt 
the seeming to the place of the real and render to form that 
homage and worship which is due only to the spirit, thus sub- 
sisting upon the “meat offered to idols.” By it he may appear 
to hold fast to the faith and yet in reality deny the Christ. By 
the mind he may overcome all these obstacles and attain unto 


that individual self-consciousness in which Jesus has become 
“The Christ.” 
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A NEW LANGUAGE INVENTED. 
By A Pu. D. 


Professor Peano of Turin has devised another World- 
Language, to supersede the innumerable and still increasing 
number of dialects, which have multiplied ever since the re- 
puted episode at ancient Babel. It beats Volapuk, Esperanto 
and Aluato, all of which perished in their swaddling-clothes. 

The new speech is a Latin without inflections; the nouns 
and pronouns dispensing with genders, numbers and cases, 
and the verbs with moods and tenses. This would seem to be 
a return to primitive ways, when simple terms did duty for so 
many ideas, that it is often difficult to be certain of the actual 
meaning. For example it is somewhat in dispute whether the 
verse in Genesis translated “Spirit of God” did not really mean 
as Senchuniathan has it, “a mighty wind,’ and whether the 
phrase of the prophet, “Let your soul delight itself in fatness,’* 
did not really signify “Delight yourselves in the rich food.” 
Yet any way to divert ourselves of the need to study so much 
grammar would be a benefit, and the Latin is a very good 
basis on which to construct a general language. Spelling 
lessons could be slurred over as they are now, but without 
the present evil consequences, and we would enjoy the same 
facility that we now enjoy in dreaming, that every person who 
speaks to us, would be understood at once. 





The average life of Quakers in England year by year is 
sixty-one and a half years; that of the public in general about 
thirty-six. Doubtless the causes of this increased term are to 
be found in the superior physical condition of the class of pop- 
ulation to which Quakers belong, and their sober, regulated 
life. But a higher factor is the “Inner Light” which the gen- 
uine Friend possesses, which is a medium of vitality from the 
source from which it comes.—A. W. 
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NotTicE.—Books, coming under the subjects to which this Magazine is devoted, will be 
received, and as space permits, impartially reviewed, irrespective of author and publisher. 

The duty of the reviewer is to present to our readers a true and unbiased account of 
his charge. There will be no deviation from this principle.—EbD. 





IMMORTALITY: The Principal Philosophic Arguments for and against it. 
By William Colby Cooper, M. D., Published by the Author. Cleves, 
Ohio, 1904. PP. 172. 


It has been remarked that there is a deeper tendency toward ‘‘ mysticism ”? 
at the present time. This is indicated by the multiplying of publications 
relating to the spiritual nature of man, and the subject of immortality. The 
little treatise under consideration is by a physician of earnest character, 
eager to have a reason for what he believes, and desirous of knowledge of 
the better things. He has endeavored to treat candidly the views opposed 
to his own. Having entertained them himself and emerged from them, his 
jine of argument is directly along the course by which one passes from 
agnostic disbelief to the light of life. He demonstrates critically the dis- 
tinct being of mind and its power to act apart from the brain. He has a 
peculiar method of expression which the following passage will illustrate : 

‘‘Memory, then, is nearly all there is of us. Being fractions of God, we 
necessarily conclude that he is an infinite sum of memories. We as indi- 
vidualities, are very considerable items in God’s memory. God, being 
eternal, we as individuals, have to be eternal. Each of us is a sum of 
memories, plus our basic attributes ; and to be this, is to be an immortal 
soul.”’ 

The mode ot argument is unique, embracing a running debate between 
objector and advocate, contra and pro, yet is not liable to the criticism 
usually so just, that in such discussions, the writer erects a man of straw 
and then proceeds valiantly to demolish it. It is instead a candid statement 
of the positions against which it is fitted. It is fair, easy to understand, and 
not easy to controvert. The evidence seems conclusive in which the author 
insists that the ego exists independent of the physical organization. He is 
not willing, however, to accept the concept that dream-experiences and 
apparent recollections are proofs of pre-existence, although philosophers of 
all ages, and not ‘‘ Theosophists” alone have so taught and believed, 
meditating somewhat with the words of Jesus: ‘‘I know whence I came 
and whither I go.’’ But as a whole it is an admirable little treatise and well 
worthy of a careful reading.—A. W. 





